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Universals and Particulars: 
Themes and Persons 

EMPIRES LIVE on in memory and history more than other states. The 
Inca empire that extended along the central Andes of South America 
has remained present not just to historians but to the people of Ecua
dor, Bolivia, Chile, and especially those of Peru for nearly half a millen
nium after its fall. Why and how the Incas fell prey to the Spanish, and 
what the consequences were, has been a subject of reflection ever since 
it happened. In the early seventeenth century, an Andean lord wrote a 
historical meditation on this topic, short in length but weighty in con
tent. At the center of this work lies the transformantion of Inca into 
Spanish Peru. The book begins with the earliest human beings in the 
Andes, goes on to the Inca empire, and continues to the coming of the 
Spanish in 1532 and the Christianization of the peoples over whom the 
Incas had ruled, down to the author’s own day. The author’s long 
name, consisting of Christian, Spanish, and Andean components, re
flects the book’s content. He was called Don Joan de Santa Cruz Pacha
cuti Yamqui Salcamaygua.1 Joan preceded by the title “don” indicating 
noble birth was his baptismal name, to which he added the Christian 
epithet “of the Holy Cross.” Yamqui was an Inca royal title, and Pacha
cuti, meaning “upheaval” or “end of the world,” was the name given 
to the ruler who had initiated Inca imperial expansion on a grand scale, 
over two centuries before Don Joan wrote his book.2 Finally, Salcamay
gua is a “red flower of the highlands.”3 

1 Joan de Santa Cruz Pachacuti Yamqui Salcamaygua, Relación de antiguedades deste 
reyno del Pirú, eds. Pierre Duviols and César Itier (Cuzco 1993). Franklin Pease G.Y., Las 
Crónicas y los Andes (Mexico City 1995) is a magisterial and indispensible guide to the 
historiographical sources bearing on viceregal Peru; on Pachacuti Yamqui, Garcilaso, 
and Guman Poma, see pp. 41, 44f., 94f. 

2 Juan de Betanzos, Suma y naración de los Incas, ed. Marı́a del Carmen Martı́n Rubı́o 
(Madrid 1987), part I, chapters 14–16 describes Yamque Yupangue as a possible (and 
perhaps actual?) successor to Pachacuti Inca. On Pachacuti receiving this name from his 
father, see Betanzos Suma, part I, chapter 17, p. 83. He was to be Pachacuti Ynga Yu
pangue Capac e Indichuri que dice vuelta de tiempo Rey Yupangue hijo del sol. Yu
pangue es el Alcuña del linaje de do ellos son, porque ansi se llamaba Mango Capac que 
por sobrenombre ten´a Yupangue.ı 

3 Diego González Holgu´n,ı Vocabulario de la lengua general de todo el Peru llamada lengua 
Qquichua o del Inca (Lima: Francisco del Canto 1608; Lima 1989), p. 323, Sallca. Sierra, o 
tierra de secano y de temporal donde llueve, o puna; p. 235, Mayhua. Una flor encarnada. 
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Don Joan and his forebears came from Guaygua, a couple of days’ 
journey south of the old Inca capital of Cuzco, in the central highlands 
of the Andes—the region designated poetically by the “red flower.” 
Part of the history that Don Joan recorded in his book was about the 
incorporation of this region into the Inca empire in the time of the Inca 
Pachacuti.4 From childhood, Don Joan had heard about the “ancient 
records, histories, customs and legends” of his homeland, and when 
he had reached adulthood, people were still “constantly talking about 
them.”5 But just the memory on its own was not sufficient if the events, 
especially those of the years after the Spanish had come, could not also 
be explained. Given the cataclysmic nature of what had happened—a 
change not just of governance, but of language, culture, and religion, 
not to mention the deaths of countless people—much explanation was 
called for. 

Don Joan was proud to be a Christian, glad to live with the “holy 
benediction” of the church and “free of the servitude” of the ancient 
Andean deities. As he looked back over the history of the Incas, and 
to the times before the Incas, it seemed that traces and tokens of the 
true Christian religion had been present in the Andes for a very long 
time. Like several of his contemporaries, Don Joan thought that one of 
the apostles had reached the Andes and had made a beginning of 
teaching this true religion.6 So it was that the Incas themselves had 
worshipped the one and only god and battled against false gods, per
ceiving in the festivals that they celebrated for the Maker of the world 
an “image of the true festival” that was to come in eternity.7 And yet, 

4 Pachacuti Yamqui, Relación, fol. 18r, the author’s ancestor Yamqui Pachacuti killed 
Inca Pachacuti’s brother and enemy Inca Urcon; fol. 19v–20r, Inca Pachacuti annexes Gu
ayua during his campaign against the Collas, rewards Yamqui Pachacuti “capitán de  
gran fama,” and adopts from this lord’s name his own title: “toma el nombre de Pacha
cuti añadiendo sobre su nombre hasta llamarse Pachacuti Ynga Yupangui.” This unusual 
explanation of the Inca’s royal name highlights the vital links between Inca rule and the 
power of regional lords. 

5 Pachacuti Yamqui, Relación, fol. 3r, Digo que hemos oido siendo niñ o noticias anti
qu´simos y las ystorias, barbarismos y faı ´bulas del tiempo de las gentilidades, que es 
como se sigue, que entre los naturales a las cosas de los tiempos passados siempre los 
suelen parlar. 

6 Pachacuti Yamqui, Relación, fol. 3v–6. On the apostle in the Andes see, e.g., Felipe 
Guaman Poma de Ayala, Nueva Crónica y Buen Gobierno, eds. J. V. Murra, Rolena Adorno, 
and J. Urioste (Madrid 1987), pp. 92–4; Antonio de la Calancha, Corónica moralizada del 
orden de San Agust´n en el Peruı ´ , ed. Ignacio Prado Pastor (Pedro Lacavalleria, Barcelona 
1638; 6 vols., Lima 1974–1981), book 2, chapter 2. L.-A. Vigneras, “Saint Thomas, Apostle 
of America,” Hispanic American Historical Review 57 (1977): 82–90. 

7 Pachacuti Yamqui, Relación, fol. 14, las fiestas también son ymagen del verdadero 
fiesta: “bienaventurados los criaturas raçionales que en los tiempos futuros la fiesta 
eterna alcansaren.” 
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so Don Joan believed, the Incas were also aware that something was 
as yet missing, without being able to comprehend exactly what it was. 

Take the Inca Pachacuti. In his old age, he heard that a ship had come 
to the Andes “from the other world” and a year later a young man 
appeared in the main square of Cuzco with a large book. But the Inca 
paid no attention to the boy and gave the book to an attendant. Where
upon the boy took the book away from the attendant, disappeared 
round a corner, and was gone. In vain did Pachacuti Inca order that 
the boy be looked for. No one ever learned who he was, and the aged 
Inca undertook a six-month fast “without knowing.”8 Some decades 
later another enigmatic event occurred. A messenger cloaked in black 
arrived before Pachacuti’s grandson, the Inca Guayna Capac, and gave 
him a locked box which—so the Maker of the world had instructed— 
only the Inca was to open. When Guayna Capac did open the box, 
something like butterflies or little pieces of paper fluttered out of it, 
scattered, and disappeared. This was the plague of measles that pre
ceded the coming of the Spanish and that killed so many Andean peo
ple. Before long, the Inca himself died of it.9 

Don Joan wrote in a mixture of Spanish and his native Quechua. 
His style and outlook reflect that of missionary sermons and Christian 
teaching.10 Did he perhaps also know the story of the Sibyl and King 
Tarquin of Rome? The Sibyl had appeared before the king, offering for 
sale nine books containing the “destinies and remedies” of Rome for 
300 gold coins. When the king refused to buy the books, the Sibyl 
burned three of them, still asking the same price, and when he refused 
again, she burned another three. Whereupon the king purchased the 
remainder for the price originally stipulated and the Sibyl disap
peared.11 And did Don Joan know the Greek myth about Pandora’s box 
that was opened unknowingly and contained the ills that ever thereaf

8 Pachacuti Yamqui, Relación, fol. 23r–v. 
9 Pachacuti Yamqui, Relación, fol. 36. For a parallel story, see Frank Salomon and 

George L. Urioste, eds., The Huarochir´ Manuscript. A Testament of Ancient and Colonial An-ı 
dean Religion (Austin 1991), chapter 14. Here, a tiny lady emerged from a small chest that 
Guayna Capac was to open and triggered ill-omened events that culminated with the 
arrival of the Spanish. The term used for the chest, “taquilla” (section 193), is a word 
borrowed from Spanish, indicating that the narrator perceived the object as foreign. Even 
in Spanish, “taquilla” was a rare and unusual word; see J. Corominas, Diccionario cr´ticoı 
etimológico de la lengua Castellana (Madrid, n.d.), s.v. “taca.” See further below at note 13. 

10 César Itier, Las oraciones en quechua de la Relación de Joan de Santa Cruz Pachacuti 
Yamqui Salcamaygua, Revista Andina 12 (Cuzco 1988): 555–80. 

11 Among the authors mentioning the episode are: Servius, Ad Aen. 6,72, fata et reme
dia; Lactantius, Institutes 1,6,10ff. (from Varro); Isidore, Etymologiarum sive originum libri 
XX, 8,8,5. 
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ter befell humankind?12 If he did, this myth would have conveyed an 
independent Andean meaning to him. For pputi, the Quechua term for 
box that Don Joan used, is semantically linked to a cluster of terms 
denoting sadness and affliction.13 At any rate, in both these pairs of 
stories the explanatory drifts of the Andean and the European versions 
are closely intertwined. 

A century after the arrival of the Spanish, Don Joan like other An
dean nobles of his time portrayed his ancestors as having welcomed 
these newcomers, bearers as he described them of the Christian mes
sage. On their side, so Don Joan thought, Andean people were ready 
for the Gospel, willing and able to worship the true god and to pray 
to him in their own native Quechua.14 But the presence of the Spanish 
in the Andes brought with it a host of evil consequences that it was 
rarely possible to discuss other than indirectly and allusively. Rome’s 
King Tarquin was left with three of the Sibyl’s nine books, but Pacha
cuti Inca was left “not knowing.” Yet worse, the gift of the box to Inca 
Guayna Capac, in which somehow the Maker of all things was in
volved, turned out to be a purposefully murderous gift of which the 
Inca had been forewarned but that he could not avert. Before the box 
arrived, Guayna Capac saw a midnight vision: he felt himself to be 
surrounded by “millions and millions of people” who were “the souls 
of the living whom God was showing him, indicating that they all had 
to die in the pestilence.” These souls, so the Inca understood, “were 
coming against” him and “were his enemies.”15 Don Joan resorted to 

12 The earliest version of this famous story is in Hesiod, Works and Days. Edited with 
Prolegomena and Commentary by M. L. West (Oxford 1978), lines 47–105. The container that 
is opened in Hesiod is a pithos, storage jar. On the origin of the box, see West’s comments 
on line 94. 

13 González Holgu´n,ı Vocabulario de la lengua general de todo el Perú llamada lengua Qqui
chua o del Inca, p. 298. 

14 Guaman Poma de Ayala, Nueva Crónica y Buen Gobierno (pp. 375–6) claims that his 
ancestor greeted the Spanish at Tumbez on behalf of the Inca Guascar; Pachacuti Yamqui 
(fol. 1) claims that his ancestors came to Cajamarca to become Christians. See also Walde
mar Espinoza Soriano, El Memorial de Charcas. Crónica inédita de 1582, Cantuta. Revista 
de la Universidad Nacional de Educación (Chosica, Peru, 1969), sections 48–9, on help pro
vided by the lords of Charcas during the Spanish conquest of Collasuyu. Similar claims 
were made by Don Juan Ayaviri Cuysara; see AGI Charcas 45, “Don Juo Ayaviri Cuy
sara, cacique principal del repartimiento de sacaca, y pueblo de sant Christoval de Pana
cache y su provincia, Alcalde mayor de los naturales de la provincia de los charcas y 
capitan de las tres naciones della,” dated Charcas, 18 February 1598, answers to ques
tions 7–10. See T. Platt, in T. Bouysse Cassagne et al., Tres Reflexiones sobre el pensamiento 
andino (La Paz 1987), pp. 103ff.; John Murra, “Litigation over the Rights of ‘Natural 
Lords’ in Early Colonial Courts in the Andes,” in E. Hill Boone and T. Cummins, eds., 
Native Traditions in the Postconquest World (Washington, D.C. 1998), pp. 55–62. 

15 Pachacuti Yamqui, Relación, fol. 36, Se vido a media noche visiblemente çercado de 
millón de millón de hombres, y no saben ni supieron quién fueron. A esto dizen que 
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the stories about the book and the box of afflictions, charged as they 
already were with ancient and multiple meanings, to express the fun
damental contradiction that pervaded the lives of so many people: on 
the one hand, the undeniable evil of subjection to alien rulers, and on 
the other the—to him—equally undeniable good of being gathered 
into the community of “our holy faith.” In the process of being retold, 
these ancient stories acquired new dimensions, and they served as a 
communicative bridge of sorts between Andean people and Spanish 
newcomers, all of whom Don Joan addressed in his book of historical 
meditations.16 

The Spanish, even those who read rarely or not at all, could be ex
pected to understand such a communication because they were all 
steeped not just in Christianity but also in remnants of the Greek and 
especially the Roman past. Many would have heard the Sibyl chant 
her prophecies about the coming of Christ during the celebration of 
his Nativity according to the old pre–Tridentine Spanish liturgy.17 From 
late antiquity onward, through the long sequence of cultural and polit
ical upheavals that transformed Roman into early modern Spain, the 
Greek and Roman past lived on in the present by virtue of ordinary 
continuities of daily life. The layout of some cities, the design of private 
and public buildings, the shape and decoration of tools and utensils, 
the titles and functions of dignitaries, and the content of law all bore 
traces of Roman and post–Roman antiquity.18 Throughout the Iberian 
Peninsula, people were walking and riding along the old Roman roads, 
passing Roman ruins and whatever Roman monuments had withstood 
the ravages of time. Not infrequently, the traveler would pass a Roman 
distance marker, and some of these dated back to the time of Christ.19 

dixo que eran almas de los bibos, que Dios abia mostrado, significando que habian de 
morir en la pestilencia tantos. 

16 On another aspect of Pachacuti Yamqui’s conflations of Andean with Christian and 
European concepts, see Ramón Mujica Pinilla, Á ngeles apócrifos en la América Virreinal 
(Mexico City 1992), pp. 187–203, see in particular pp. 192–194. 

17 Monserrat Figueras, La Capella Reial de Catalunya, Jordi Savall, El Canto de la Sibila 
II. Galicia, Castilla (Mú sica Iberica, Auvidis Fontalis 1996). The vernacular version of the 
prophecies that is sung here is from the Cantoral de Cuenca at Silos. The text was de
rived from Christianized Sibylline prophecies; see Augustine, De civitate Dei, book 18, 
chapter 23; for the context, H.W. Parke, Sibyls and Sibylline Prophecy in Classical Antiquity, 
ed. B. C. McGing (London 1992), chapter 8; David Potter, Prophets and Emperors. Human 
and Divine Authority from Augustus to Theodosius (Cambridge, Mass. 1994), pp. 87–93. 

18 See the collection of essays by Gisela Ripoll and Josep M. Gurt with Alexandra Cha
varr´a eds.,ı Sedes Regiae (ann. 400–800) (Barcelona 2000). 

19 See Ambrosio Morales, Corónica general de España que continuaba Ambrosio Morales Cor
onista del Rey Nuestro Señor Don Felipe II (Madrid 1791), book 9, chapters 1, 5: Este mismo 
año de la Natividad de nuestro Redentor se pusieron en Córdova dos marmoles de todo 
semejantes en la escritura, el uno está dentro en la Iglesia Mayor . . . : IMP. CAESAR. DIVI. F. 
AUGUSTUS. COS. XIII. TRIB. POTEST. XXI. PONT. MAX. A. BAETE. ET IANO. AUGUST. AD OCCEANUM 
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The figures of classical myth and history continued to occupy poets, 
storytellers, and artists to such an extent that many of them became 
familiar friends, speaking from the pages of books, looking out at from 
tapestries, paintings, and sculptures, and singing in songs both sacred 
and secular. Planets named after the ancient gods—Venus, Mars, Mer
cury, Jupiter, and Saturn, along with Sun and Moon were imbued with 
a divine and personalized energy. They circled the sky and extended 
their influence over humans and their environment.20 Finally, the polit
ical forms, monarchy, aristocracy, and democracy, that had engaged the 
thoughts of Plato, Aristotle, and Cicero lived on in the writings of ju
rists, in legal practice, and in the governance of cities and kingdoms.21 

It was not long before this manifold legacy was felt in the Americas 
as well. Legal and administrative practices that were taken for granted 
in the Peninsula were imposed on indigenous peoples without further 
ado and soon became ubiquitous.22 In the Andes as elsewhere, the lay-

LXIIII. Morales, Corónica Book 9, chapter 2,7, describes another milestone of the emperor 
Tiberius that he dates to the year A.D. 32, and that was subsequently thought to have been 
erected in the year of Christ’s crucifixion. On the study of epigraphy by Morales and his 
contemporaries, see the splendid study by William Stenhouse, Reading Inscriptions and 
Writing Ancient History. Historical Scholarship in the Late Renaissance (London 2005). 

20 See Maria Rosa Lida de Malkiel, La tradición clásica en España (Barcelona 1975). Both 
content and format of this remarkable book usefully dispel the notion of one single clas
sical tradition. Note in particular, at pp. 269–338, her review essay, “Perduración de  la  
literatura antigua en occidente,” of Ernst Robert Curtius, Europäische Literatur und latei
nisches Mittelalter (Bern 1948 and numerous subsequent printings). For classical themes 
in popular poetry in Spain, see ed. Paloma D´az-Mas,ı Romancero (Barcelona 1994), num
bers 98–101. Note number 101, “Incendio de Roma” under Nero, lines 10–11, . . .  la  gente 
a penas cab´a / por el rico Coliseo gran nuı ´ mero se sub´a. The Coloseum was not builtı 
until later, but Rome was unthinkable without it. Brian Dutton and Joaqu´n Gonzaı ´lez 
Cuenca, eds., Cancionero de Juan Alfonso de Baena (Madrid 1993), number 117 about the 
influence of Fortuna and the planets. On the content of noblemen’s libraries, see the 
collection of essays, El Marqués de Santillana 1398–1458. El Humanista. Los albores de la 
España Moderna (Palacio Caja Cantabria 2001); Joaqu´n Yarza Luaces,ı La Nobleza ante el 
Rey. Los grandes linajes castillanos y el arte en el siglo XV (Madrid 2003), pp. 273–307. 

21 Manlio Bellomo, The Common Legal Past of Europe 1000–1800 (Washington, D.C. 
1995), pp. 97–101. On ius comune and Roman law in Peru, see Carlos Ramos Núñez, 
“Consideración de la costumbre en la doctrina jurı́dica virreinal. De la valoración clásica 
a su impugnación moderna,” in Tedoro Hampe Mart´nez, ed.,ı La tradición clásica en el 
Perú virreinal (Lima 1999), pp. 285–308. On the study of law in its wider context, see 
Adeline Rucquoi, “Contribution des studia generalia à la pensée hispanique médiévale,“ 
in José Mar´a Soto Raı ´banos, ed., Pensamiento Medieval Hispano. Homenaje a Horacio Santi
ago-Otero I (Madrid 1998), pp. 737–70; see also in this same volume, at pp. 785–800, 
Charles Faulhaber, ”Las biblitecas españolas medievales,“ on classical texts in Spanish 
libraries. Note also the valuable and original study by Jaime González, La idea de Roma 
en la Historiograf´a Indianaı (Madrid 1981). 

22 On the dealings of don Cristóbal Castillo, curaca of Cotahuasi with administration 
and the legal system, see César Itier, “Lengua general y comunicación escrita: Cinco car
tas en quechua de Cotahuasi—1616,” Revista Andina 17 (Cuzco 1991): 65–107. 
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1. In the lifetime of the historian Ambrosio Morales, this Roman milestone, 
measuring the distance from Córdoba to the ocean, was to be found next to 
the entrance of the Mezquita that had been converted into the Cathedral of 
Córdoba, where it still is. Morales thought that the date given on the milestone, 
that is, the thirteenth consulship of Augustus, and the twenty-first year of his 
tenure of the tribunician power, corresponded to the year of Christ’s nativity. 
This information was accordingly added in Latin below the Roman inscription. 
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2. This Roman milestone, which was also placed next to the entrance of the 
Cathedral of Córdoba, where Morales saw it, names the emperor Tiberius and 
likewise measures the distance from Córdoba to the ocean. According to the 
historian’s reckoning, its date was the year before the crucifixion of Christ. 
Someone else, however, thought the date was the very year of the crucifixion, 
and Latin words to that effect were carved below the Roman inscription. 
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out of the cities the Spanish founded, the buildings that indigenous 
masons and artisans erected in them, the stories the Spanish told, and 
even the fabric of Christian teaching all bore a stamp of the Greek and 
most of all the Roman past.23 Representations of Roman deities decor
ated Andean churches, mythic and historical figures of the Greek and 
Roman past paraded through the streets during festivals, Latin and 
sometimes Greek were taught in universities. Public rituals, the arriv
als and departures of viceroys and other dignitaries, the accession and 
funerary ceremonies of the kings of Spain as celebrated in Lima and 
other Peruvian cities were deeply imbued with Roman gestures and 
political concepts.24 

In short, the classical past in the Andes was a dynamic and far from 
uniform force that changed over time, as it had done in Spain also. In 
one sense, throughout the Middle Ages, the figures of classical antiq
uity were simply absorbed into the fabric of the present. As a result, 
scholars and historians in fifteenth-century Spain were able to think 
about knightly honor and military discipline, lived and practiced in 
their own day, as continuous with, and even as identical to, Roman 
precedent. Equally, Cicero’s precepts about political friendship as im
plemented in the late Roman republic were found to be directly rele
vant to the pursuit of friendship and influence at the court of the Cath
olic Kings.25 

But this was not the whole story. When, in the early fifteenth century, 
Enrique de Villena produced a prose translation of Vergil’s Aeneid, he  
made a point of noting that his intention was to convey exactly what 

23 Teresa Gisbert and José de Mesa, Arquitectura Andina (La Paz 1997); for Hercules 
and Apollo at Carabuco, pp. 54ff.; figs. 46–7. George Kubler and Martin Soria, Art and 
Architecture in Spain and Portugal and their American Dominions 1500–1800 (Baltimore 
1959) remains worth consulting. See further below, chapter 4 at notes 62ff. 

24 See Valerie Fraser, The Architecture of Conquest. Building the Viceroyalty of Peru, 1535– 
1635 (Cambridge: Cambridge University Press 1990); chapter 4 is an excellent account 
of architectural styes that were imported into the Andes and the modifications they un
derwent. Francisco Stasny, “Temas clásicos en el arte colonial hispano americano,” in Teo
doro Hampe Mart´nez, ed.,ı La Tradición clásica en el Perú virreinal (Lima 1999), pp. 223– 
49. See Gisbert and de Mesa, Arquitectura Andina, pp. 51–9 on pagan deities in Andean 
churches. The arrival ceremonial of Viceroys was in part modeled on Roman adventus 
ceremonies; see, e.g., Diego Fernández el Palentino, Historia del Perú, ed. Juan Pérez de 
Tudela Bueso (Madrid, Biblioteca de autores españoles vols. 164–65, 1963), Part I, book 
I, chapter 9, on the arrival of the viceroy Blasco Nú ñ ez Vela in Lima, with S. MacCor
mack, Art and Ceremony in late Antiquity (Berkeley 1981), part I. 

25 For fifteenth-century translations of Cicero, see Marcelino Menéndez Pelayo, Biblio
graf´a Hispano-Latina Claı ´sica (Santander 1950), vol. 2, pp. 307ff. See p. 325 for two differ
ent translations of De amicitia. De officiis and De senectute were especially popular. Karl 
Alfred Blü her, Séneca en España. Investigaciones sobre la recepción de Séneca en España desde 
el siglo XIII hasta el siglo XVII (Madrid 1983). 
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3. Hercules and Apollo flank the motto “By labour and constancy” in the 
church of Carabuco on Lake Titicaca in Bolivia. The church was decorated in 
the eighteenth century with imagery depicting classical, Christian, and con
temporary scenes. Photo by Teresa Gisbert. 

Vergil had written, which was not the same thing as what the reader 
of the translated text might expect.26 There was something strange, 
something not immediately accessible about Vergil. Similarly, at the 
end of the fifteenth century, the humanist Antonio Nebrija in the foot
steps of Italian humanists wanted to return to the Latin of the ancients: 
their vocabulary, syntax, and style. This meant that the Latin that was 
the vernacular of schools and universities, the Latin of medieval theo
logians, jurists, historians, and poets had to be disowned.27 For what 
Nebrija, who viewed the Latin of the schools as an aberration, wanted 

26 Enrique de Villena, Traducción y glosas de la Eneida. Libro Primero ed. Pedro M. Cáte
dra (Salamanca 1989), pp. 31–2 (Villena’s prohemio). 

27 Virginia Bonmart´ Saı ´nchez, Sermo Latinus, sermo hispaniensis y sermo hispanus 
en la obra gramatical de Antonio de Nebrija, in R. Escavy, J. M. Hdez. Terrés, and 
A. Roldán, eds., Actas del congreso internacional de historiograf´a linguı ¨´stica. Nebrija V Cen-ı 
tenario 1492–1992 vol. I (Murcia 1994), pp. 139–48; W. Keith Percival, “Nebrija and the 
medieval grammatical tradition,” in his Studies in Renaissance Grammar (Aldershot 
2004), number XI. 
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4. Portal of the church of S. Juan in Juli on Lake Titicaca, Peru. Here, as often 
elsewhere in churches of the Andean highlands, the components of Roman ar
chitecture—arches, and columns and pilasters with their bases and capitals— 
adapted to the style of the time, were decorated in accord with the inspiration 
of local artists. Juli was a missionary parish—doctrina—run by the Jesuits. 

to bring back was the Latin of Cicero and Livy: the language of the 
Romans themselves. Here again, what the Romans stood for was 
strange and unfamiliar. It had to be learned with effort. The same was 
true for the Greeks, once universities in the Peninsula began teaching 
Greek and printing presses there published Greek texts.28 

28 José López Rueda, Helenistas españoles del siglo XVI (Madrid 1973). See p. 152 with 
pp. 352–3 for what appears to be the first secular Greek text published in Spain, a collec
tion of grammatical works for the use of students. See also Á ngel Gómez Moreno, “El 
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Altogether, humanistic learning added an entirely new dimension to 
the meaning of Greece and Rome. The cultivation of classical Latin as 
distinct from the Latin spoken in schools and universities, the addition 
of Greek to the repertoire of learned languages, the rediscovery of 
many Latin and Greek texts, and the scholarly study of ancient monu
ments and artifacts transformed the old established, easygoing famil
iarity and intimacy with the ancient world. A great deal now emerged 
about the Greeks and Romans that seemed strange and required expla
nation. Rituals and beliefs that had marked the stages of a Roman life 
from birth to death, the worship of and sacrifice to the pagan gods 
emerged not just as alien, but as profoundly incompatible with Chris
tian practice. Studied closely, the pagan Romans emerged as utter 
strangers in the Christian present, and as much more pagan than they 
had been perceived formerly.29 Similarly, the constitutional significance 
and functioning of Roman voting assemblies and the nature of Roman 
military and civilian power emerged as research paths into unknown 
lands.30 But unlike earlier investigations of Roman law and politics, 
this new work was not necessarily directed toward practical applica
tions, nor was it necessarily capable of such application. The workings 
of Roman law in Roman times therefore came to be understood as dis
tinct from its workings within the Roman legal tradition that lived on 
in the secular and ecclesiastical law of the time.31 As a result, the classi
cal past turned out to be infinitely more distant and harder to under
stand than it had been previously.32 

mito helénico y el estudio del Griego,” in his España y la Italia de los Humanistas. Primeros 
Ecos (Madrid 1994), pp. 93–108. 

29 This emerges inter alia from one of the earliest works of renaissance learning on 
ancient belief and cult; Lilius Gregorius Gyraldus, De deis gentium varia et multiplex 
historia (Basel 1560, and other editions). 

30 M. H. Crawford ed., Antonio Agust´n between Renaissance and Counter Reformı (Lon
don 1993); William McCuaig, Carlo Sigonio. The Changing World of the Late Renaissance 
(Princeton 1989), chapters 2 and 3. 

31 Bellomo, The Common Legal Past of Europe 1000–1800; Peter Stein, Roman Law in Euro
pean History (Cambridge 1999). 

32 See John Howland Rowe, “The Renaissance Foundations of Anthropology,” Ameri
can Anthropologist 67 (1965); 1–20. Note pp. 14–15, “This paper is a by-product of research 
on the early history of anthropology. Its central idea is the result of thinking about the 
history of anthropology in the framework provided by Arnaldo Momigliano’s Sather 
Lectures of 1962, ‘The Classical foundations of modern historiography’ and Erwin Pa
nofsky’s work on the significance of the Renaissance . . . Momigliano’s Sather Lectures 
have not yet been published, but key portion of his argument are available in earlier 
articles.” The articles Rowe referred to are: Arnaldo Momigliano, “Ancient History and 
the Antiquarian,” Contributo alla storia degli studi classici (Rome: Storia e Letteratura 47, 
1955), pp. 67–106; and Momigliano, “The place of Herodotus in the History of Historiog
raphy,” Secondo contributo alla storia degli studi classici (Storia e Letteratura 77, Rome 
1960), pp. 29–44. The Sather lectures were published posthumously, Momigliano, The 
Classical Foundations of Modern Historiography (Berkeley 1990). 
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Familiarity with this past was reestablished on new and different 
grounds. The attention that was lavished during the fifteenth and sub
sequent centuries on editing, translating, explaining, and printing 
Greek and Roman poetry and philosophy, historical and biographical 
writings transformed historical personages who had lived in the imag
ination as exemplary figures for so many centuries into human beings 
who now became intimately knowable.33 The lives, decisions, and ac
tions of Caesar and Pompey, Augustus and Constantine, of Cicero, Ver
gil, and Livy could be and were questioned, evaluated, and reflected 
upon. As a result, their errors turned out to be as illuminating as their 
positive achievements.34 Other mythic and legendary personages ap
peared in emblem books and treatises of practical advice and also in 
civic and courtly spectacles.35 All these figures, whether mythic, 

33 Note Petrarch’s letters to ancient authors, addressed to them as friends; see Fran
cesco Petrarca, Le Familiari. Edizione critica per cura di Vittorio Rossi. Volume quarto, 
per cura di Umberto Bosco: Libri XX–XXIV (Firenze 1942), book 24. Among those to 
whom he wrote are Cicero, Varro, Vergil, Livy, Seneca, and Quintilian. Note in particular 
24,3 to Cicero, reproaching him for the discouragement and uncertainty he frequently 
expressed in his letters to Atticus, which Petrarch had recently discovered, and then 
seeking to reach a less critical approach in the next letter. 

34 Niccolò Machiavelli, letter to Francesco Vettori dated December 10, 1513 (in Peter 
Bondanella and Mark Musa, eds., The Portable Machiavelli (London 1979, pp. 66–71 at p. 
69): “When evening comes, I return to my home, and I go into my study; and on the 
threshold, I take off my everyday clothes which are covered with mud and mire, and I 
put on regal and curial robes; and dressed in a more appropriate manner, I enter into the 
ancient courts of ancient men and am welcomed by them kindly, and there I taste the 
food that alone is mine, and for which I was born; and there I am not ashamed to speak 
to them, to ask them the reasons for their actions; and they in their humanity, answer me; 
and for four hours I feel no boredom, I dismiss every affliction, I no longer fear poverty 
nor do I tremble at the thought of death.” See also Francesco Petrarch [sic], Collatio inter 
Scipionem, Alexandrum, Annibalem et Pyrhum (Philadelphia 1974), a fictive conversation, 
exploring character and historical contingency, between these four military leaders as to 
who is the greatest. C. Joachim Classen, Cicerostudien in der Romania im 15. Und 16. 
Jahrhundert, in Gerhard Radke, ed., Cicero. Ein Mensch seiner Zeit (Berlin 1968), pp. 198– 
245, compares the Renaissance reception of Cicero in Italy, Spain, and France, contrasting 
the practical, educational interests of Spaniards to the more theoretical and scholarly ones 
of Italians. The documentation provided in this essay remains most useful. 

35 See Jean Jacquot, ed., Fêtes et cérémonies au temps de Charles Quint (Paris 1960), a com
pilation of excellent essays. Note in particular C. A. Marsden, “Entrées et fêtes espa
gnoles au XVIe siècle,” pp. 389–411, pointing out that in Spain, unlike elsewhere, the 
design and management of festive entries was in the hands of the places being entered, 
not in the hands of the court. See also, on solemn and triumphal entries in Spain and 
elsewhere, Fernando Checa Cremades, Carlos V. La imagen del poder en el renacimiento 
(Madrid 1999), pp. 203–24. Florence Vuilleumier Laurens, La raison des figures symboliques 
a la renaissance et l’âge classique. Etudes sur les fondements philosophiques, théologiques et rhé´ 
toriques de l’image (Geneva 2000); Arthur Henkel and Albrecht Schöne, eds., Emblemata. 
Handbuch zur Sinnbildkunst des XVI. und XVII. Jahrhunderts (Stuttgart 1996), see especially 
sections 6 and 7. 
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legendary, or historical, were models and interlocutors regarding 
thoughts, words, and actions to be imitated and others to be eschewed. 
Such interlocutors played a role in shaping the narratives of several of 
the early historians of Spanish Peru, who confronted the forbidding 
task of describing the course of the invasion and conquest of the em
pire of the Incas. 

The influence of classical traditions from the ancient Mediterranean 
on the Andes was enormous. More was at issue, however, than mere 
influence. For just as Don Joan Santa Cruz Pachacuti Yamqui Salca
maygua resorted to strange stories involving an enigmatic book and 
an ill-fated box to explain what had changed in the Andes with the 
coming of the Spanish, so the Spanish themselves resorted to ancient 
historians, geographers, statesmen, and also to the flotsam and jetsam 
of classical fragments of thought and information, to comprehend and 
explain the history and government of the Incas. To write, as happened 
often, that the Incas resembled the Romans in this or that particular 
did not mean that the Spanish were imposing their own European past 
on the Andean past and present. The Romans themselves were exceed
ingly strange and distant. Rather, such comparisons enshrined an ef
fort of conceptualization and understanding. Roman antecedents pro
vided a springboard of cognition into the hitherto unknown Andean 
past and present. These antecedents when applied in the Andes also 
enshrined cultural recognition, the perception of shared humanity and 
historicity. The Spanish were the masters and exponents of the domi
nant culture in Peru. Their language was the dominant language, and 
Quechua was an “oppressed language.”36 However inescapable this re
ality indeed was, Roman and mediterranean antiquity introduced a 
certain disruption and discontinuity into the mechanics of power. For 
this antiquity, while itself subject to ongoing reinterpretation, was pe
rennially eluding the grasp of those who were seeking to lay hold of 
it. Besides, insofar as it provided models of conduct, it set before the 
eyes of the Spanish a mirror of their own failures and shortcomings. 

In 1532, Francisco Pizarro from Trujillo in Spain with his band of fol
lowers captured and imprisoned the Inca Atahuallpa, son of Guayna 
Capac and ruler of an empire that comprised contemporary Peru, Ecua
dor, Bolivia, and much of Chile. Some months later, having collected a 
huge ransom of gold and silver in exchange for a promise of freeing 
the Inca, the Spaniards executed him and began the conquest of his 
empire, assisted by some of his discontented subjects. Before long, fric

36 Bruce Mannheim, “A nation surrounded,” in Elizabeth Boone and Tom Cummins, 
eds., Native Traditions in the Post Conquest World (Washington, D.C. 1998), pp. 381–418. 
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tion arose among the conquerors. After years of devoted friendship 
during hard times and while preparing the invasion of the Inca empire, 
Francisco Pizarro and Diego de Almagro became the bitterest of ene
mies over the division of treasures and of the gobernaciones, governmen
tal districts of Peru that the Crown had assigned to each of them. In 
the resulting war that ended in 1538 with the battle of Las Salinas near 
Cuzco, Diego de Almagro lost his life and his followers lost their privi
leges. Informed of these upheavals, the emperor Charles V in Spain 
sent Cristóbal Vaca de Castro to Peru with powers to assume its gov
ernment, should this be necessary. By the time he arrived, in 1541, Al
magro’s son, Diego de Almagro the Younger, and some followers had 
assassinated Francisco Pizarro, proclaiming him to have been a tyrant. 
Vaca de Castro, sympathizing with the brothers and adherents of Fran
cisco Pizarro, organized a campaign against the younger Almagro. This 
led to the definitive destruction of the Almagrists. They were defeated 
in 1542 at the battle of Chupas, about two days’ journey from the Inca 
ceremonial center and provincial capital of Vilcas, and not far from the 
newly founded Spanish city of Guamanga. Meanwhile, others among 
the invaders were fanning out into Upper Peru, Chile, and the Amazon. 

Three historians who recorded these events—apparently indepen
dently of each other—turned to the Roman civil wars between Caesar 
and Pompey to make sense of what had happened. They were Gonzalo 
Fernández de Oviedo, who had himself taken part in the invasion and 
conquest of Tierra Firme, the mainland of central America; Agust´n deı 
Zárate, controller of the royal finances in Peru; and Pedro Cieza de 
León, who having watched the treasure of Atahuallpa arrive in Seville 
in 1534, set out for the Indies, at the tender age of thirteen or fourteen.37 

37 Cieza sees treasure of Atahualpa, Cieza, Crónica del Perú. Primera Parte, ed. Franklin 
Pease G.Y. (Lima 1986), chapter 94 fol. 120. Oviedo did not mention Cieza, but Cieza 
was familiar with one or more of the following publications by Oviedo: De la natural 
ystoria de las Indias (Toledo: Remo de Petras 1526); La Historia General de las Indias (Crom
berger: Seville 1535); Coronica de las Indias. La hystoria general de las Indias agora nuevamente 
impressa, corregida y emendada (Salamanca: Juan de Junta 1547); this last volume contains 
the “Conquista del Perú ” by Pizarro-Xerez. See Cieza, Crónica del Perú. Tercera Parte, ed. 
Francesca Cantù (Lima 1987), chapter 2, fol. 2; chapter 12, fol. 13. But none of these edi
tions of Oviedo’s Historia contained the concluding part which comprised, in books 46– 
9, Oviedo’s own account of the affairs of Peru. Simón Valcárcel Mart´nez,ı Las Crónicas de 
Indias como expresión y configuración de la mentalidad renacentista (Diputación Provincial de 
Granada 1997) usefully surveys the crónicas for their classical dimenisons, although the 
book contains some notable misjudgments, e.g., on Cieza, p. 233, “Cieza no pose´a unaı 
cultura de persona letrada ni hab´a tenido ocasioı ´n de adquirirla.” Cieza appears indeed 
not to have enjoyed much formal education, but his reading in ancient sources and re
flection on them was extensive, as will be seen. See also David Lupher, Romans in a New 
World. Classical Models in Sixteenth Century Spanish America (Ann Arbor 2003); Pease, Las 
Crónicas y los Andes pp. 161–226. A helpful overview is given by Angel Delgado-Gómez, 
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In Spain, during this same period, the missionary and defender of 
Indian rights Bartolomé de las Casas and the theologians and jurists 
of the University of Salamanca were pressing Charles V for legislation 
to protect the conquered populations of the Americas.38 Vasco Núñez 
Vela, a man devoted heart and soul to the service of his sovereign, was 
appointed Viceroy of Peru with the charge of implementing these 
“New Laws.” The conquerors of Peru, correctly fearing that the laws 
would severely curtail their powers and incomes, rallied behind Fran
cisco Pizarro’s brother Gonzalo, who made war on the Viceroy, killing 
him in 1546 in the battle of Añ aquito not far from the Inca and then 
Spanish city of Quito in contemporary Ecuador. More was now at issue 
than simply the New Laws, since Gonzalo Pizarro’s ultimate purpose 
had expanded to governing Peru as king in virtual independence from 
Spain.39 In pursuit of that goal he routed those of His Majesty’s sup
porters who had not gone into hiding at the battle of Guarina in Upper 
Peru, now Bolivia. Finally, the Crown’s emissary, Pedro de la Gasca, 
whose intelligence and political acumen were respected, admired, and 
sometimes dreaded by friend and foe alike, was able to bring the ma
jority of the vezinos, householders of Peru, over to the Crown’s side. 
This led to the defeat and death of Gonzalo Pizarro in the battle of 
Xaquixaguna near Cuzco in 1548, and the gradual establishment of 
regular government in Peru. 

Cieza fought under the royal banner at Xaquixaguana, where, dur
ing the battle, some of his notebooks were stolen, “about which I was 
very sad.”40 He repeatedly adduced the governance of the Roman em
pire by way of contrasting the chaos that swept through Peru in the 
wake of the Spanish invasion against the more peaceful and prosper
ous times of the empire of the Incas, which he came to admire increas
ingly, the more he learned about it. Rome became not only the filter 

Spanish Historical Writing about the New World 1493–1500 (Providence 1992). On Zárate, 
cf. below chapter 3, at notes 32–3. 

38 Las Casas and Oviedo held opposing views on the Spanish conquest of the Ameri
cas; according to Gómara, Las Casas was instrumental in preventing the publication of 
the completed version of Oviedo’s Historia General y Natural de las Indias. See Francisco 
López de Gómara, Annals of the Emperor Charles V. Spanish Text and English Translation, 
ed. Roger Bigelow Merriman (Oxford 1912), year 1548, p. 258, Procura fray Bartolome 
de las Casas, obispo de Chiappa, estorvar la Historia General Y Natural de Indias, que 
Gonçalo Hernandes de Ouyedo cronista mostró al Consejo Real de Castilla para la im
primir. See also Pease, Las Crónicas y los Andes pp. 349–66. 

39 Cf. Cieza, Crónica del Perú. Cuarta Parte. Guerra de Quito, ed. Laura Gutiérrez Arbulú 
(Lima 1994) ch. 229, fol. 481r. 

40 Cieza, Primera Parte chapter 5 fol. 18, de que me ha pesado mucho. 
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that rendered the Inca achievement intelligible and credible, but also 
the yardstick whereby Cieza judged the deeds of his own countrymen. 

As for Agust´n de Zaı ´rate, whom Cieza knew and disliked for his 
cowardice in failing to stand up against the demands of Gonzalo Pi
zarro, he likewise wrote about the Peruvian civil wars in light of 
Roman parallels.41 Some twenty years later, another royal official who 
spent some time in Peru once more reflected on classical antiquity to 
explain the recent past. This was the notary Diego Fernández from Pa
lencia in Old Castile, hence known as El Palentino. Like Cieza, El Pa
lentino placed his entire historiographical enterprise under the aegis of 
Roman and other ancient precedent. “The ancient Romans,” he wrote, 

were accustomed to erect and consecrate statues of metal and marble 
to men who had performed distinguished deeds in support of the 
common good, so as to incite the souls of those who were to come 
thereafter to great undertakings. And those famous pyramids of 
Egypt were raised to so great a height for no other reason. But be
cause both statues and pyramids were subject to the sharp tooth of 
time which consumes and destroys everything, the writing of his
tory was discovered to carry the name of mortals and their works 
across endless centuries, causing their memory to endure with eter
nal praise.42 

41 Cieza, Quito ch. 74 fol. 100: This Agust´n de  Zaı ´rate is held to be wise and well read 
in Latin letters, which was a good reason for him to display a free spirit, and by his 
words to let the rebels know the error in which they were entangled. But he proved 
himself to be fainthearted, with fear and trembling lodged in his soul. (Este Agustı́n de  
Çárate es tenido por savio y le´do en las letras latinas, que era causa por donde eı ´l avia 
de mostrar ánimo libre, e por sus palabras, pues era avisado, darles a entender el hierro 
en que andavan, se mostró pusilánimo y el miedo e temor ten´a metido ya en lo ynteriorı 
de su animo . . . ) On Zárate’s views of the Roman and Peruvian civil wars, see below, 
chapter 3 at n. 30. 

42 Here and elsewhere, I translate freely so as to convey something of the literary and 
rhetorical quality of the original in English. For example, in the present passage, inter 
alia, I translate the paired synonyms (i.e., obras y cosas, ayuda y favor) that are character
istic of early modern historical prose in Spanish by a single concept, because I think this 
is more in accord with contemporary English style which favors brevity. To translate the 
paired concepts would yield a clumsy English phrase, and would thus betray the origi
nal. Diego Fernández, Historia del Perú , ed. Juan Pérez de Tudela Bueso (Madrid, Biblio
teca de autores españ oles vols. 164–65, 1963), Prologue to the whole work: “Costumbre 
fué de los antiguos romanos, hacer y consagrar estatuas de metal y mármol a los que 
hac´an obras y cosas senı ˜ aladas en ayuda y favor de la pública utilidad, por incitar a 
grandes empresas los ánimos de los que adelante sucediesen. Y no por otra cosa fueron 
tanto alzadas aqellas pirámides de Egipto. Mas porque lo uno y lo otro era sujeto a la 
aguda lima del tiempo, que todo lo consume y acaba, fué hallada la historia, que lleva 
el nombre de los mortales y sus obras por infinidad de siglos, eternizando su memoria 
con perpetua alabanza.” 
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Some twenty years had passed since Cieza and Oviedo died. In their 
different ways, Cieza, Oviedo, and also Zárate emulated and re
sponded to ancient writers who evoked Roman greatness and exem
plarity, among them Livy and the Greek Plutarch, whose biographies 
of Greek and Roman statesmen and generals were as pleasing to read
ers as they were instructive. Diego Fernández, followed in the next 
generation by the royal historian Antonio Herrera, by contrast derived 
his inspiration from the more somber Roman historian Tacitus, who 
wrote about the immediate successors of Augustus. In Peru and Spain 
also, these were more somber years: the age of expansion was over, 
and the primary task of government was to defend the lands that had 
been gained and to rule over their peoples with prudence and discre
tion. Herrera like others of his day described this new outlook as “rea
son of state.”43 

The civil wars between the Spanish invaders of Peru cannot be un
derstood without factoring in the role that Andean people played in 
them. Although the devastation that the Spanish caused was immense, 
the battles of conquest and the battles that they fought among each 
other never involved more than about one thousand of their number, 
and generally fewer44—but that is without counting the many hun
dreds and thousands of Andean people who carried baggage, supplied 
foodstuffs, made weaponry, and served in every conceivable other ca
pacity, including as soldiers. Mortality from warfare and from Euro
pean diseases was enormous.45 

Insofar as normal life continued, it was thanks to those Andean peo
ple who survived, raised crops and herds of animals, built the cities 
that the Spanish founded, and made the tribute payments that the 
Spanish demanded. Also, although the Spanish took possession of the 
Inca capital of Cuzco, an Inca state in exile continued at Vilcabamba 
some 150 miles northwest of Cuzco. This state came to an end when 
in 1571, the Viceroy Toledo invaded Vilcabamba, and captured and ex
ecuted its ruler, the Inca Tupa Amaru. Yet, even in the absence of the 
Incas, Andean administrative practices, methods of organizing labor 

43 Cf. S. MacCormack, “Conversations across Space and Time: Classical Traditions in 
the Andes, in Joanne Pillsbury, ed., Historiographic Guide to Andean Sources (University of 
Oklahoma Press, in press), pp. 1–103 at pp. 16–19. 

44 See for example, Cieza, Cronica del Perú. Cuarta Parte. Vol. III Guerra de Quito (Lima 
1994), chapter 180, fol. 325, at the battle of Quito, where Gonzalo Pizarro fought the 
Viceroy Blasco Nú ñ ez Vela, Pizarro’s side, with a significant majority numbered ‘tre
zientos y treynta ynfantes, y çiento y treinta lanças, y çiento y çinquenta arcabuzeros,’ a 
total of 610. 

45 For an account of the contribution of the Huancas of Jauja to the wars, see Espinoza 
Soriano, “Los Huancas, aliados de la conquista,” pp. 1–407. 
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and of getting jobs done persisted, however much these old estab
lished customs were modified by Spanish intervention, whether it was 
planned and deliberate or unplanned and unintended. Spanish influ
ence was strongest along the Pacific coast, where the ravages of war 
and disease had been most severe, whereas in the mountainous re
gions, Andean ways of living and thinking interfaced with Spanish 
ones. Here, indigenous languages, in particular Quechua and Aymara, 
continued to be spoken and indigenous concepts of justice and politi
cal order continued to apply, in many parts until now.46 

In 1567, Juan de Matienzo, who served for eighteen years as a judge 
on the court of appeals that resided in Chuquisaca in the south of con
temporary Bolivia, finished a treatise on how Peru should be gov
erned. Four years later, Pedro Sarmiento de Gamboa completed his his
tory of the Incas that was based on oral and documentary testimony 
supplied to him by the Inca nobles of Cuzco. Matienzo and Sarmiento 
both decried the Incas as tyrants and advocated the merits of Spanish 
governance in the Andes, but for different reasons. Sarmiento sub
scribed to the theory of the Spanish empire as the successor to the em
pire of Rome. This imperial lineage was, as he saw it, sufficient reason 
for the conquest of Peru. Matienzo, thinking in legal and administra
tive more than in historical terms, appealed to Aristotle as precedent 
for his recommendations about the governance of Peru. He believed 
that by inculcating among Andean people the interdependent merits 
of regular—meaning regimented—work and private property, the 
Viceroyalty could be turned into a flourishing and stable polity.47 In 
light of this perspective, good government was a government able to 
provide, or at least willing to aim for, stability and a certain degree of 
prosperity, regardless of just title. What made this enterprise feasible, 
at least on paper, was, inter alia, the passage of time: a new generation 
of Andean people was replacing those who had witnessed or partici

46 On the wars of conquest, including that of Vilcabamba, see John Hemming, The Con
quest of the Incas (London 1970); on indigenous unrest and rebellion in the eighteenth 
century, see Sinclair Thomson, We Alone Will Rule. Native Andean Politics in the Age of 
Insurgency (Madison 2002); Thomas A. Abercrombie, Pathways of Memory and Power. Eth
nography and History Among an Andean People (Madison 1998). For the republican period, 
see Cecilia Méndez, The Plebeian Republic. The Huanta Rebellion and the Making of the Peru
vian State, 1820–1850 (Durham 2005); Maria Elena Garcia, Making Indigenous Citizens. 
Identity, Development, and Multicultural Activism in Peru (Stanford 2005). 

47 Juan de Matienzo, Gobierno del Perú (1567), ed. Guillermo Lohmann Villena (Paris-
Lima 1967); Pedro Sarmiento de Gamboa, Historia Indica, ed. Carmelo Saenz de Santa 
Maria (Biblioteca de autores españ oles 135, Madrid 1965), dedication to Philip II on the 
lineage of empire from Augustus to the present; the dedication also contains a polemic 
against Las Casas and an invective against the terrible, envejecida y horrenda tiran´a deı 
los ingas, tiranos que fueron en este reino del Perú (pp. 195, 197, 198). 
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pated in “how the Incas governed.”48 If memory was a social and polit
ical force, so was forgetting. 

Among Sarmiento’s and Matienzo’s contemporaries was the Jesuit 
José de Acosta, who came to Peru in 1569 and played a crucial role in 
the establishment of the Jesuit college in Lima and of several other of 
his order’s houses. Acosta wrote a masterpiece of Jesuit lucidity: his 
Natural and Moral History of the Indies of 1590 was one of the most fre
quently reprinted and translated early modern works about the Ameri
cas. The title captures the book’s argument which was, in light of Aris
totle, Pliny, Ptolemy, and other ancient writers, about nature and 
environment. The purpose was to describe Peru and Mexico, and then 
to show how human free will—this being the moral part of the his
tory—had crafted this American nature and environment so as to forge 
distinct societies, languages, and cultures. The Natural and Moral His
tory was consulted in Europe and the Americas throughout the seven
teenth century and provided a model for the researches and writings of 
Jesuit historians of the Americas down to the Enlightenment. Ignazio 
Molina, who in the later eighteenth century wrote the “geographical, 
natural and civil history” of Chile, and his contemporary Juan de Ve
lasco, who wrote an equivalent work about Quito, still followed Acos
ta’s scheme, even though their scientific orientation differed pro
foundly from his.49 

48 A number of people who had still seen the Incas govern and witnessed the conquest 
were asked for their testimony in the later sixteenth century. See “Información hecha en 
el Cuzco por orden el Rey y encargo del Virrey Mart´n Enrı ´quez acerca de las costumbresı 
que tenı́an los Incas del Perú antes de la conquista española,” in R. Levillier, Gobernantes 
del Perú. Cartas y Papeles, vol. 9 (Madrid 1925), pp. 268–88; “Relación anónima sobre el 
modo de gobernar de los Incas, 1583,” ibid., pp. 289–96. Note also the testimonies given 
in Cuzco on behalf of don Juan Melchor Carlos Inca in 1599, Biblioteca Nacional, Ma
drid, MS 20193. 

49 The importance of Acosta in integrating natural with human history appears to have 
been underestimated. Since the complete work of Gonzalo Fernández de Oviedo did not 
come into print until the nineteenth century, Acosta’s Historia natural y moral was the first 
one of its kind to be published in its entirity. See Jorge Cañ izarez-Esguerra, How to Write  
the History of the New World. Historiographies, Epistemologies, and Identities in the Eighteenth-
Century Atlantic World (Stanford 2001), chapter 4, and at pp. 251–2; D. A. Brading, The 
First America. The Spanish Monarchy, Creole Patriots and the Liberal State 1492–1867 (Cam
bridge, U.K. 1991), chapter 20, primarily on Mexico and Francisco Javier Clavijero, with 
an important appreciation of the Inca Garcilaso de la Vega. On the love of patria that 
inspired the writings of Molina and his fellow Jesuits who were expelled from Chile, see 
Walter Hanisch, Itinerario y pensamiento de los Jesuitas expulsos de Chile (1767–1815) (Santi
ago de Chile 1972). Love of patria also moved Velasco, and in Peru, Juan Pablo Viscardo 
y Guzmán, on whom see the collection of essays published by the Congreso del Perú, 
Juan Pablo Viscardo y Guzmán (1748–1798). El hombre y su tiempo. 3 vols. (Lima 1999). 
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By the late sixteenth century, a Spanish ruling class had come into exis
tence in the Andes. Although their power by far exceeded that of in
digenous lords, curacas, the latter held their own until and a little be
yond independence.50 As for the Incas, in what became Peru, no one 
whether of Andean, Spanish, or creole origin was able to forget them, 
and they are not forgotten now.51 The Incas had run an empire of many 
cultures and languages. The Spaniards added a further, albeit unprece
dented dimension to this diversity, and Peru remains to this day a 
country of many cultures. 

The legacy of Greece and Rome was part and parcel of the cultural 
identity of the Spanish and creole elite. But that is far from being the 
whole story, because then as now no two readers derived the same 
understanding from the same text, and no two listeners to the same 
story come away with the same memory of it. Classical texts, images, 
myths, and histories reached Andean people for the most part indi
rectly, but whatever the precise link, Andean people did not interpret 
the content of these traditions as Spaniards would have done. Paradox
ically, therefore, classical traditions and ideas arising from them at 
times became instruments of Andean autonomy. Take the Andean lord 
Guaman Poma de Ayala from Guamanga, an early contemporary of 
Don Joan de Santacruz Pachacuti Yamqui, who wrote a history of the 
Incas and of Peru. Although Guaman Poma probably did not himself 
read a single Roman or Greek text, he nontheless formulated his views 
about the origins and development of society, about political legiti
macy and the merits and demerits of the Spanish in light of concepts 
both Greco-Roman and Andean.52 The same is true of another Andean 
author of the early seventeenth century, who without giving his name 
recorded the myths and histories that were told by the people who 
inhabited a cluster of villages in Huarochirı́ in the Andean foothills 
south of Lima. This author’s purpose was to emulate the Spanish by 
recording history in writing, thereby retaining access to the deeds and 
memories of his people’s forebears. The idea that writing was memo
ry’s most powerful tool in turn had been reiterated and refined over 

50 David T. Garrett, Shadows of Empire: The Indian Nobility of Cusco, 1750–1825 (New 
York 2005); Scarlett O’Phelan Godoy, Kurakas sin sucesiones. Del cacique al alcalde de indios. 
Peru y Bolivia 1750–1835 (Cuzco 1997). 

51 Apart from two classic works—Alberto Flores-Galindo, Buscando un Inca. Identidad 
y utopia en los Andes (Lima 1988), and Manuel Burga, Nacimiento de una utop´a. Muerte yı 
resurección de los Incas (Lima 1988)—see now José Carlos Vilcapoma, El retorno de los Incas. 
De Manco Cápac a Pachacútec (Lima 2002). 

52 On Guaman Poma, see Pease, Las Crónicas y los Andes pp. 261–310; cf. below, at notes 
93ff.; chapter 6 at notes 105–6. 
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centuries in medieval and early modern Spain, among its exponents 
being Pedro Cieza de León and El Palentino.53 

Studying the impact of the heritage of Greece and Rome in the Andes 
in the way here outlined is a product of the state of contemporary 
thinking about the role of Europeans in the Americas. Historians writ
ing in Spain and the Americas during the sixteenth and seventeenth 
centuries, including indigenous historians, described the deeds of Cor
tés, Pizarro, and their followers in heroic terms. Subsequent historians 
during the eighteenth and nineteenth centuries, in particular the Scots
man William Robertson and the North American William Prescott, fol
lowed suit.54 In 1892, to mark the fourth centenary of the first voyage 
of Christopher Columbus, the arrival of Europeans in the New World 
was celebrated as a unique and positive achievement.55 A century later, 
things looked rather different because the experience of indigenous 
peoples, examined in its own right and by those peoples themselves, 
casts a long shadow on whatever the European achievement might be 
thought to have been. Demographic research has made clear that war
fare and European diseases wiped out entire populations and deci
mated others.56 Also, it is now evident that the transfer of European 
plants, animals, technologies, culture, religion, and politics to the 
Americas was not an unmixed blessing, if a blessing at all.57 In the 
memories of those indigenous people who survived the decades of in
vasion and conquest, and also of those who were born in more tranquil 
times in the later sixteenth century, when social and political order 
were reemerging, the advent of the Spanish had brought about the end 
of the world they knew and understood spontaneously, the world of 
their parents and ancestors. 

Increasing awareness of the destructive impact of the European pres
ence in the Americas has led to a shift in perspective that has priori

53 See below, chapter 2, at nn. 4ff. 
54 William Robertson, The History of America, in his  Works vols. 6–8 (London 1827); Wil

liam H. Prescott, History of the Conquest of Peru (New York n.d.). Richard Kagan, “Pres
cott’s Paradigm: American Historical Scholarship and the Decline of Spain,” American 
Historical Review 101 (1996): 423–46 deals with Prescott’s writings about Spain. Kagan’s 
thesis would be modified but not overthrown if one were also to consider Prescott’s 
Conquest of Mexico and Conquest of Peru. 

55 The Raccolta di Documenti e Studi pubblicati dalla R. Commissione Colombiana pel quarto 
Centenario dalla Scoperta dell’America (Rome 1892) is an eloquent example of this hopeful 
and celebratory mood. 

56 Noble David Cook, Born to Die. Disease and New World Conquest, 1492–1650 (Cam
bridge 1998). 

57 Alfred W. Crosby, Ecological Imperialism. Th Biological Expansion of Europe 900–1900 
(Cambridge 1986). 
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tized indigenous accounts of life before, during, and after the coming 
of the Spanish. To use Miguel León Portilla’s phrase, “the vision of the 
vanquished” now matters as much as that of the victors: indeed, for 
some historians it matters more.58 In 1970, John Hemming published a 
new history of the “conquest of the Incas” where the dominant vantage 
point is not that of the Spanish but that of the Incas and their Andean 
subjects. In this process of changing historiographical orientation, 
what was formerly described as the Spanish conquest of the Americas 
is now often termed the Spanish invasion. In the recent Cambridge His
tory of the Native Peoples of the Americas, the native peoples of South 
America are consistently described as “invaded societies.” 

For the Spanish also, the “discovery” of America brought about a 
caesura, an incision into their lives, since for better or worse, their land 
became the center of a world empire. The burden of taxation to defray 
the ever-increasing costs of imperial defense weighed heavily on An
dean people, as it did on the people of Castile.59 Despite protestations 
to the contrary, we still tend to view these two developments, the 
American and the Spanish, as distinct and separate. Yet, economic, po
litical, and cultural links between Spain and the American viceroyal
ties, repeated voyages across the Atlantic, and travel by land and sea 
up and down the Pacific coast of South America were a fact of daily 
life.60 Throughout the Andes, indigenous people, European and Afri
can newcomers, and creoles lived side by side and in relation to each 
other, often in close physical proximity, however much they were sepa
rated by race, culture, and language. In recent years, we have been 
encouraged to think of these American societies in terms of mestizaje, 
of a mingling of races, languages, art forms.61 But mestizaje does not 
account for everything. 

The reason is that different groups had and have their own ways 
of creating and interpreting meaning, ways that remain distinct. This 
applies also to how the heritage of Greece and Rome was understood 

58 Miguel León Portilla, El reverso de la conquista. Relaciones aztecas, mayas, incas (Mexico 
1990); this is an expanded version of his Visión de los vencidos of 1959. Nathan Wachtel, 
La vision des vaincus. Les indiens du Pérou devant la conquête espagnole 1530–1570 (Paris 
1971). See also the pioneering study by Louise Burkhart, The Slippery Earth. Nahua-Chris
tian Moral Dialogue in Sixteenth Century Mexico (Tucson 1989). 

59 S. MacCormack, “Conciencia y práctica social: pobreza y vagrancia en España y el  
temprano Perú colonial,“ Revista Andina 35 (Cuzco 2002): 69–99. 

60 For an unusual and captivating view into Spain as linked with Peru, see Alexandra 
Parma Cook and Noble David Cook, Good Faith and Truthful Ignorance. A Case of Transat
lantic Bigamy (Durham 1991). 

61 Serge Gruzinski, The Mestizo Mind. The Intellectual Dynamics of Colonization and Glob
alization (New York 2002; French original 1999). 
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5. Siren over the portal of Puno cathedral. In the Andean interplay of cultures, 
the somewhat sinister sirens of classical mythology, whose music called unsus
pecting listeners to their death, have changed their nature. They have come to 
represent inspiration to musicians both sacred and secular, and images of them 
appear regularly in churches and elsewhere. 

and interpreted. It meant different things to different people, and came 
to them in different forms. For example, everyone was affected by the 
legal system, derived from Roman law, that the Spanish brought to the 
New World. Both in Spain and the Americas, the law treated different 
groups differently: for instance, in the Andes, creoles had access to the 
professions, whereas indigenous people by and large did not. Also, the 
church viewed Spanish Christians differently from Andean ones, ad
mitting the former but usually not the latter to the priesthood and to 
religious orders.62 

62 Antonio Dougnac Rodr´guez,ı Manual de Historia del Derecho Indiano (Mexico 1994), 
chapter 9. But see also, on the internal contradictions of the viceregal “system,” J. M. 
Pérez-Prendes Muñoz-Arraco, “Pareceres (1956–1998),” Revista de Historia del Derecho, 7,  
2 (Madrid 1999): 1185–1211. Amidst much disagreement, it was possible for mestizos to 
be appointed as priests in Andean parishes. See Sabine Hyland, “Illegititimacy and racial 
hierarchy in the Peruvian priesthood: a seventeenth century dispute,” Catholic Historical 
Review 84, 3 (1998): 431–54. To what extent, if at all, this applied to men both of whose 
parents were Andean is not clear; see for Mexico, Osvaldo F. Pardo, The Origins of Mexi
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Spaniards and creoles who went to school and university studied 
classical texts, especially Latin ones in the original language.63 For 
some, albeit a minority, Latin remained the language of choice for 
learned discourse. Conceptions of earth, nature, and the cosmos were 
imbued with the ideas of Aristotle, Ptolemy, Pliny, and others, modified 
and changed though these had been by the emergence on European 
horizons of an entire new continent. The poetic imagination was deeply 
tinged in Greek and Roman mythology and imagery.64 Aristotle, Ptol
emy, and Pliny along with the Roman architect Vitruvius and his Floren
tine disciple Leon Battista Alberti had a very practical impact on the 
Andean world, because they helped to shape precepts as to where and 
in what manner to found cities. Whether constructed in a new location, 
like Lima, or within the parameters of existing cities such as Cuzco 
and Quito, cities in the Viceroyalty enshrined concepts of urban order 
that were as Greco-Roman and Peninsular as they were Andean. 

Equally important, just as Rome and the many cities and towns of 
the Roman empire and of medieval and early modern Spain had been 
home, patria, to their inhabitants, so were these Peruvian cities. In this 
way, Cicero’s notion of a host of settlements, each constituting for its 
inhabitants a little patria, a  patria chica in Spanish parlance, all of them 
together being contained within the great patria of Rome, found new 
life in Peru, the general homeland of people living in a multitude of 
villages, towns, and cities.65 Cicero’s idea could not have taken root in 
the Andes had it not been for a preexisting concept of Andean space. 
This space was the empire of the Incas, often described as Tahuantin

can Catholicism. Nahua Rituals and Christian Sacraments in Sixteenth Century Mexico (Ann 
Arbor 2004), pp. 49–78. 

63 Cf. Pedro Guibovich Pérez, “La educación en el Perú colonial: fuentes e historio
graf´a,”ı Histórica 17, 2 (Lima 1993): 271–96. A document of this kind of study is the Latin 
grammar by an anonymous Jesuit, Commentaria in tres grammaticae Libros Primam, et 
Secvndam classem, tum Discipulis, tum Magistro, comptectentes, Hispano Idiomate Cum ap
pendicibus, et indice copioso illustrata Ad Beatvm Lvdovicvm Gonzaga, Cuzquensis gymnasyi 
Patronum, Cvzqui Anno MDC XXXX. III (MS, Biblioteca Nacional, Lima). 

64 Guillermo Lohmann Villena, Amarilis Indiana. Identificación y Semblanza (Lima 1993), 
identifying the author of the sixth letter in Lope de Vega’s La Filomena of 1621 with Doña 
Mar´a de Rojas y Garay from Huanuco. The entire letter is pervaded by classical images,ı 
but note in particular lines 145–80 about the author’s homeland; see also Raquel Chang-
Rodr´guez, ed.,ı Cancionero Peruano del siglo XVII (Pontificia Universidad Catholic del Perú 
Lima 1983), a collection of 21 poems dedicated to the jurist Juan de Solórzano Pereira. 

65 Bernardo Aldrete, Del origen y principio de la lengua castellana ò romance que oi se usa 
en España (Rome 1606, Madrid 1972), book I, chapter 6 (p. 39) quotes and comments on 
Cicero, De Legibus 2,2,5, ego omnibus municipibus duas esse censeo patrias unam natu
rae, alteram iuris; see Clifford Ando, Imperial Ideology and Provincial Loyalty in the Roman 
Empire (Berkeley 2000), pp. 9–10; 60. 
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suyu, the “Fourfold Domain,” comprising diverse language groups 
and ethnic polities both great and small, each of which was home for 
its people in Spanish times just as it had been in the “time of the Inca.” 

Yet not all Andean concepts were readily translatable into a Spanish 
approximation or equivalent. Spanish and creole conceptions of what 
it was to be human, the idea that each person is constituted of an im
mortal soul and a mortal body, were anchored in Greek and Roman 
philosophy, filtered as this conceptualization of human nature had 
been through centuries of Christian experience in Europe. Spaniards 
and creoles took such notions to be self-evidently true, whereas An
dean people had quite different methods of accounting for the body 
and the life force in it. Among the first to grasp this point were Pedro 
Cieza de León and the Dominican friar Domingo de Santo Tomás, who 
provided Cieza with some of his information and published the first 
grammar and dictionary of “the general language of the Indians of 
the Kingdom of Peru,” the language that soon came to be known as 
Quechua.66 

As Fray Domingo had expected, Quechua became the language of 
evangelization. Among its advocates was Garcilaso Inca de la Vega, 
the contemporary of Guaman Poma, son of a conquistador and of an 
Inca royal lady who was a native of Cuzco. Like so many other deni
zens of societies on the imperial fringe, Garcilaso was drawn away 
from his patria by both necessity and aspiration, and lived out his adult 
years in Spain, initially in Montilla near Córdoba and then in Córdoba 
itself. Garcilaso addressed his Royal Commentaries of the Incas, a work 
replete with a plethora of classical allusions and citations, to the “Indi
ans, mestizos and creoles of the kingdoms and provinces of the great 
and most abundant empire of Peru,” and he wrote it as an expression 
of love for his homeland and so as “to make our patria, people and 
nation known to the universe.”67 

All this in turn conditioned what the past could mean to the present, 
and what one might understand the history of one’s patria to be: 

66 Domingo de Santo Tomás, Grammatica o Arte de la lengua general de los Indios de los 
Reynos del Peru (Valladolid 1560, Lima 1951) concludes this grammatical manual with a 
short model sermon about basic Christian concepts, formulated to be accessible in an 
Andean context. Throughout the Primera Parte, Cieza commented on the different burial 
practices of different regions as indicators of beliefs about body, soul and afterlife; cf. 
S. MacCormack, Religion in the Andes. Vision and Imagination in Early Colonial Peru 
(Princeton 1991), chapter 3, section 1. 

67 Garcilaso de la Vega, Comentarios Reales de los Incas, Part II, ed. Carmelo Saenz de 
Santa Maria, Madrid, Biblioteca de autores españoles vols. 134–35, Atlas 1960), Prologue 
p. 11. 
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6. Puno Cathedral. In accord with principles of urban planning derived from 
the Roman architect Vitruvius and his Renaissance followers, the building 
overlooks the town’s main square. 

whether it was remembered, narrated in prose, recited in verse and 
song, or written down in books. For Spaniards in the Americas, none 
of this meant quite the same as it had done in the Peninsula and Eu
rope. And for indigenous people, still different meanings emerged as 
they selected and rejected components from what was accessible to 
them of the unwieldy corpus of classical and Christian traditions that 
the Spanish in one way or another took for granted. 

The impact of Roman, and to some extent of Greek antiquity in the 
Andes may not be at the top of many people’s minds in contemporary 
Peru or in any of the other Andean republics. But, despite profound 
changes brought about first by the Bourbon reforms of the eighteenth 
century and then by independence in the early ninteenth century, legal 
traditions and the shape and institutions of Latin American cities re
tain important Roman components.68 All this and the presence and role 
of the Catholic Church which itself is, in the last resort, a Roman insti

68 Richard M. Morse, “Introducción a la historia urbana de Hispanoamérica,” Revista 
de Indias 32 (1972): 9–53; Angel Rama, The Lettered City (Durham 1996). 
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tution conspire to make for classical traditions in the Andes that are 
very much alive.69 The pages that follow are about the role of these 
traditions during the foundational period when an Andean world that 
was both indigenous and Spanish came into existence, and about the 
intellectual values and cultural precepts that helped to transform the 
Inca empire into the country that became known as Peru. 

69 See Bernardino Ram´rez Bautista,ı Moros y cristianos en Huamantanga—Canta (Lima 
2000); the play that is regularly performed in Huamantanga, “Historia del Cerco de 
Roma,” encompasses themes from the story of Roland, the war between Charlemagne 
and the Lombards, and the conflict between Moors and Christians, all with a chorus of 
pallas (Inca princesses, see pp. 167–71). Rome is the ancient imperial city fallen on hard 
times, see p. 96. 




